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Unit 8a: Islamic Texts--Societal

Objectives

Implications

At the end of this unit, you wll

Be aware of the following

|dentify

“Rem nders” as spurs to Muslim ethical
behavi or

Great thenmes of Muslimethics
Necessity of obedience within Islam

Creation as notive for environmental
concern

“I'n Sha Allah” applied to Islamc
notivation

Per spectives on Jihad, violence and
religion

Variety of Islamc groups, current trends,
and revival of Muslimpractice within the
Russi an Federation

Tol erance applied to Islamc practice
wi thin the Russian Federation

| npact of Islamc fundanentalismin the
Central Asian region and Russi an
application of label to Islampractice

Particularities of Chechen Islamc
practice and close ties with Sufi thought

Thenmes of current Chechen revolt

Hadi t h, Sharia

“Nom nal ,” adat

Uma and Dar al -1slam
Usury, Sura

Di vi ne Decree, “rem nders”
Par adi se, 1 mam

Lesser and Greater Jihad
Martyrs, nullah, medresse
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Realize

Rel i gious terrorism
Verses of the Sword
Chechnya, G ozny

Sunni, Shia, Sufi
Hanafite, ulema

Shei kh Mansur, | mam Sham |

Musl i m et hi cal view enconpasses al |l of
life
Val ue of practice over belief within Islam

Nom nal, “in name only,” religious
practitioners

Positive benefits of Islamapplied to
soci ety

Val ue of peace, nercy, conpassion, and
famly wthin Muslimethics

| mportance of martyrdomin battle as

I slam c notivational too

W despread i nfluence of violence within
religion

Strong sense of personal identity enbraced
by Muslins in Islamc societies

Musl i m organi zational pattern in the
former Soviet Union

Mul tidi mensional nature of Islamc
practice in the New I ndependent States

Hi story of the Chechen/Russian conflict

40



Unit 8a: Islamic Texts--Societal Implications

Unit 8a: Major Islamic Texts--
Societal Implications

“...care must be taken in speaking of the Soviet
Muslinms as though they fornmed a distinct, honbgeneous
group: they do not. The Muslim population in the
Soviet union is certainly large, but unlike Mislim
popul ations in nost other countries, it cannot be said
to have a corporate identity. It is formed of a great
nunber of separate elenents that have no direct I|inks
to one another.”

--Sharin Akiner, |Islamc Peoples of the Soviet
Union, p. 4

1. Introduction Broad thenmes included in this unit
apply to Muslimpractice throughout the world. Russian
Federation schools of Islam c thought may be nore
relaxed in interpretation (See especially Unit 3b, Non-
Russi an Orthodox Religious H story). The follow ng

poi nts address foundational ethical and notivational
concepts in Islam

a. Practice over belief 1slam val ues practice over
belief. O the Five Pillars, four concern practice--
intentions, acts, deeds, endeavors--which adherents
must fulfill. Living correctly takes precedence over
creeds and doctri nes.

b. Internal motivation
Intention is critical to
practice. Wat is the underlying
notive in reciting daily prayers?
To what aimis the hajj made?

For what purpose is the fast of
Ramadan kept? 1In reciting the
Qur’ an, what does the reader
intend to | earn, heed, find?
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c. Nominal/devout dichotomy Li ke cl ai mants of
nost religions, there are nomnal and devout Mislins.
The 8 Sep 96 New York Tinmes Magazi ne descri bed I nes,
Nedim and Emr, three people in their early 20's who
live in Sarajevo, Bosnia and Herzegovina. Theirs is a
nom nal faith. Though Croat Catholic or Muslim none
experience snoking, drinking or dating restrictions.
Sunday church or prayer five tinmes per day receives
little enphasis in their day-to-day lives. (See
“Bosnia’s Last Best Hope,” by Scott Anderson, p. 49.)

d. Soviet particularities

(1) Tolerance Islamin the former
Soviet Union is broadly tol erant regarding
personal practices of the faith. Under
Communi st rul e, people did the best they could
under the circunstances of oppression and
surveillance. People who did not or could not
observe “the rules” of Muslinms in other parts
of the world nonethel ess consi dered thensel ves
practitioners of the Islamc faith.

(2) Chechnya In Chechnya under Soviet rule,
it was not considered heretical to deny nenbership in
the local Muslimassenbly if interrogated by
Communi sts. During mlitary service, eating pork and
dri nki ng vodka were perm ssible, if there was no ot her
choi ce. “God does not expect us to commt suicide for
no good reason” was an expression of this tolerant
approach (See Anatol Lieven, Chechnya, Tonbstone of
Russi an Power, p. 368).

(3) Religion of the possible Sharin Akiner, in
hi s book |Islam c Peoples of the Soviet Union (1983),
takes care to ensure understandi ng of the “essenti al
reasonabl eness of Islam?”

It is not a strait-jacket of rules. Rather, being
a religion of the possible, it presents an ideal to be
attained. Geat allowances are then tolerated in the
i npl enentati on of these ideals.
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Under Communi sm a nosque, presence of an inmam
and possibility of making pilgrimge to Mecca were
desirable for Russian adherents of Islam |If
unavail abl e, or inpossible to achieve, the faithful
sought religious expression through other, |ess
vi si bl e, neans.

(4) Identity The only way a Muslimcan cut him
or herself off fromthe faith is to explicitly,
consciously, and voluntarily reject Islam Practically
every nmenber of an Islamc society, no matter how | oose
the association and practice, is thus a Muslim

e. Reminders The enphasis on
repeating phrases of the Qur’an or
nanmes of God serve as rem nders to
call the faithful back to original
foundati onal belief. Humankind is
so hostile, inattentive, and
negligent that it needs rem nders
to practice the faith correctly.

The faithful foll ow both personal and collective
requi renents. Puberty usually becones the binding age
for observance. Suras 16:151-153; 17; and 25:63-76
gi ve broad summations of Islam c noral val ues.

2. Great Themes of Islamic Ethics

The follow ng great topics address Islamc ethics
and internal notivation.

a. Umma (OOM nuh, peopl ehood) and Dar al-Islam
(DAHR-ul -is-1am abode of Islam
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I ndi vi dual s belong in
community. The positive
benefits of those who enbrace
| sl am -social justice,
solidarity and purpose,
political stability--are
enjoyed by all in areas guided
by Islamc | aw

b. Peace “O mankind!...we made you into nations
and tri bes that you may know and cooperate with one
anot her” (Sura 49:13).

Though receiving little publicity, there is a
paci fist trend of thought within Islam Maxi mum
tol erance, conpassion, |ove and a nonvi ol ent approach
tolife are the goals (See A enn Paige of the Center
for d obal Nonviol ence, |Islamand Nonviol ence, p. 41).

c. Obedience to divinelaw Muslins take the Sharia
seriously. Their concern for its application to all of
life--there being no sacred/secular distinction--is
uppernost. Severe punishnents--flogging, cutting off
hands, death penalties and executions--though applied
inconsistently across the world, bear witness to the
hi gh regard Islam c | aw pl aces upon obedi ence.

d. Prohibitions Dr. Kamil| Said, professor of
| slami ¢ studies at the Naval Postgraduate School,
identifies the followng list of prohibited actions
whi ch regul ate duties and obligations anong Musli ns.

Prohibited actions include:

To lie
To rob or steal
To commt adultery or sodony
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To cheat or deceive anyone

To bear fal se witness

To bring fal se charges agai nst anyone

To backbite

To abuse anybody or injure anyone’ s feelings

Usury (Il endi ng noney at excessively high
i nterest)

To kill a human being other than in self-
defense or in defense of your country agai nst
aggr essi on

To run away frombattle while you are defendi ng
sacred principles

To be a traitor to your nation
To be honobsexua

To use an orphan’s fund or property in a way
that is not in the orphan’s interest

To insult the parents

To spread hatred anong peopl e by preaching

prej udi ce

To spy on others, except to protect your nation
or yourself

To conceal the truth when called for testinony
in litigation

To be a briber or accept bribery

To convey to a person a bad word about another
per son

To envy people, wshing themill

To hinder a good cause deliberately
To be a hypocrite

To be extravagant

To be profane

To be arrogant, | ooking down upon
ot hers

To be an oppressor or to aid an
oppr essor

To be a deceiver
To ganbl e
To take i ntoxicants

To violate a deceased’s will
deli berately
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To practice magic

To neglect any of the Islamc devotional duties
such as prayer, fasting, paying alns and

pil gri mage

e. Mercy and Compassion

“I'n the nane of God the conpassionate, the
merciful” are words which begin every Sura of the

Qur’ an.

The merciful God (Sura 55) enjoins Hs foll owers
to be nmerciful and conpassionate. “We...put conpassion
in the hearts of his followers” (Sura 57:26-27). 1In an

imtation of the golden rule, the Hadith enjoins:

“A Muslimshould treat others as he
would wi sh themto treat him..Like
for others what he would |i ke for

hi nsel f.”

f. Creation A constant thenme in the Qur’an is
creation--God’ s power in formng nmen, wonen, and the
created order, and humankind’ s role in caring for that
creation. This thenme supports interest in
envi ronnmental concerns and the conditions of al
i ndi vi dual s.

g. Family

Loyalties and obligations to
the fam |y take precedence over
requi renents of job or friend. The
extended fam | y--cousins, aunts,
uncl es--is the focus.
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3. Motivation

Inspiration to follow an ethical Mislimpath

derives fromthe foll ow ng
/‘// s h }
bkl

a. God’'s Will Since the divine
decree (all is decided by God and in
sone sense cones from him governs
this world, God instills right
ethical desire within his followers

Rem nders of His presence (Qur’an quotes in
architecture and on househol d objects, calls to prayer,
beauti ful nmosques and mnarets) are still necessary.

b. Assurance of Paradise To attain heaven, a
Musl im s good works nust outweigh his/her bad actions.
Many Muslimtraditions believe at death the soul wll
undergo an interrogation by two angels...who wll
exam ne a person’s faith and wei gh out the good and the
bad.

c. Respect within Society Fear of
puni shnment and esteemw thin society
(achi eved by ethical integrity),
undoubt edly serve as internal/externa
stimuli to right action.

d. Genuine Obedience Many Muslins possess an
earnest desire, with right intention, to foll ow God by
living according to H s decrees.

e. Achieve Higher Heavenly Rank In contrasting
the way of a shirker with that of an enthusiast, the
Qur’an states, “those who fight for the cause of God
with their goods and their persons...[achieve] a higher
rank than those who stay at honme. God has prom sed al
a good reward; but far richer is the reconpense of
those who fight for Hm” (Sura 4:95-96).
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f. Desire for Instant Paradise Martyrdomin battle
(Lesser Jihad) can result in attainment of paradise.

Sura 3:157 records, “If you should die or be slain in
the cause of God, Hi's forgiveness and H's nmercy would
surely be better than all the riches they amass. |If
you should die or be slain, before Hmyou shall all be
gat hered.”

4. The Four Major Schools of the Sharia

a. Hanafite (HA-nuh-fit) These followers of |Imm
Abu Hanifa (d. 767) are found in Pakistan, |ndia,
Af ghani stan, Turkey, Iraq, Syria, China, North Africa,
Egypt, the Russian Federation and in the Ml ay
Archi pel ago. Broad-m nded wi thout being lax, this
school appeals to reason (personal judgnent) and a
guest for the better. It is generally tolerant and the
| argest novenent within Islam

Most of the Russian Federation
Muslinms are Sunni, wth some 10 per cent
follow ng Shi’a practice. The majority
of Sunnis are Hanafis.

b. Malikite (Ma-1i-kit) Following the tradition
of Imam Malik (d. 795), this school appeals to “common
utility...the idea of the commbn good.” Arabia, North
and West Africa, Upper Egypt and the Sudan is the
| ocati on.

c. Shafiite (sha-Fl-it) A Shafii’'s (d. 855)
t hought i nfluenced I ndonesia, Southern Arabia, Lower
Egypt, parts of Syria, Palestine, Eastern Africa, India
and South Africa. Tradition, the consensus of the
Musl i m conmunity and reasoni ng by anal ogy are
characteristics of this school.

Wthin the Caucasus region there are several
Shafii comunities.
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d. Hanbalite (HAHN-buh-1eyet) | mam Hanbal (d.
855), from Baghdad, followed a strict interpretation of
the Shariah. Strong in present day Arabia, especially
Saudi Arabia, Hanbal thought influenced the revivali st
i bn Abd al - Wahhab.

5. Jihad

CGeorge Gawych, instructor in the art of war in
the Mddle East at the U.S. Arny Conmand and Cener al
Staff Coll ege, Fort Leavenworth, Kansas, describes
jihad in an article entitled “Jihad in the 20th
Century” (Mlitary Review, Sep 95, pp. 33-39.) “Jihad
(ji-HAD) cones fromthe verb jahada: to strive,
struggle or fight. Mslimjurists have identified two
types of Jihad in the religious sense.

a. Greater Jihad

The G eater Jihad (al-jihad al-
akbar) refers to the personal struggle
of the heart, where the believer
strives to overcone persona
tenptations and the carnal self. This
i nner struggle is Jihad s highest form

During this Jihad, Muslins strive to internalize
the Islam c nmessage through prayer, fasting and
al nmsgi vi ng.

b. Lesser Jihad

The Lesser Jihad (al-jihad al -asghar) is the
outward struggle of Mislins against those attacking the
faith and requires using the tongue, hands or sword.
Only in the last instance, however, do Mislins engage
in nortal conbat by taking up arns against |slanis
enem es” (p.34.)
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6. Violence and Islam
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The question of Mislins who engage in violence
rai ses the larger issue of violence condoned in the
name of religion in general.

a. Violence and Religion in General Mark
Juergensneyer discusses this question in an article
entitled “Violence and Religion” (HarperCollins
Dictionary of Religion, pp. 1120 - 1123). Dr.
Juergensneyer’s di scussion nentions the foll ow ng.

(1) Symbolism Whet her cross, saber or sword,

the synbolismof nmany religions evokes enpotions--over
ti me--which may pronote violence and brutality.
Warfare, sacrifice and martyrdom becone part of the

accunmul ated nyths and rituals of religion. Underlying
religious passions--stoked by political demagogues--can

easily erupt into a fever of violence.

(2) Religious Justification for
Violence Crusading spirit, zealotry
and acts of assassins recall violent
acts in Christian, Jew sh, and
| slam c history. For 1slam
violence is only justified as
puni shment (see Ji had previ ous page).

(3) Politics of Religious Terrorism Rigidly held
perspectives on divine revelation--seeing all other
religions as threats--can lead to legitimzation of

viol ence. Sonme doctrines readily divide the “ins from
the outs.” Throughout history, sonme practitioners of

t heocracy (the rule of a state by God or priest
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claimng God’ s divine authority) condone nuch bl oodshed
when di sci plining wayward nenbers. They enforce their
| egal codes on pain of fierce punishnment or death

For many religionists, life
beconmes a cosm c struggle. Al
activity beconmes a great encounter
bet ween cosm c forces--an ultimate good
and evil, a divine truth and fal sehood.
Vi ol ence thus becones justified in
pursuit of these cosmc, divinely
or dai ned ends.

b. Aspects of the Qur'an and Violence over
114 verses, spread throughout 54 Suras of the Qur’an,
advocate living peacefully with neighbors within the
Dar al -1slam The two Verses of the Sword, which
advocate warfare, often receive the nost attention.
For many outside the bounds of Islam these verses seem
to nullify themes of peace.

7. Islam Within the Former Soviet Union

a. Organization The fol | owi ng
four Spiritual Directorates, falling
under the Council for Religious
Affairs of the Council of Mnisters
of the USSR, guided the
adm nistration of Islamc activity
during Soviet tinmes. Sone criticized
the setup as nerely a propaganda

pl oy.

(1) Central Asia and Kazakhstan (Sunni) This
region was the nost significant of the four
directorates. Headquartered in Tashkent (tash-KENT) of

Uzbekstan (uhz-be-ki-STAN), ulema (religious |eaders)
interpreted religious |aw. Fetwas (|l egal religious
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opi nions) were recomrendations, often on such matters
as whet her prayers could be said al oud or not.

(2) European USSR and Siberia (Sunni) The
city of Ua (oo-FAH) in the Bashkir (bash-KIR) Republic
was the headquarters of this directorate. Tatar is the
wor ki ng | anguage. During Stalin's time, the Mufti
(l eader) of Ufa, Abdurrahman Rasul ayev, was
instrunmental in convincing the Soviet |eadership of
maki ng concessions toward the Muslins and creating the
four Directorates.

(3) North Caucasus (KAH kah-sahs) and
Dagest an (dah- gah- STAHN, Sunni) Headquartered in
Makhachkal a (mah-chahch-kah-LAH [fornmerly Petrovsk]) of
t he Daghestan Republic, Arabic was the working | anguage
of adm ni stration.

(4) Transcaucasia (Sunni/ Shi’a) Baku (bah-
KOO of the Azerbaijan (a-zahr-bi-JAHN) Republic was
t he headquarters of this directorate. Oversight
i ncl uded Arneni an, Azerbaijan and Georgi an republics.

b. Local arrangements

(1) Mosques A nutawal |iyat or
executive conmttee oversaw the operations of
t he nosque. Imams (i-MAHM or i mankhati bs
(religious | eaders) teach and instruct the
faithful. Muezzins (MOO ah-zin) publicly cal
the people to prayer. Ulema (oo-Iah-mah, the
conbi ned group of religious |eader/schol ars)
regi stered with the directorates.

(2) Medresse Two of these theol ogi cal
school s existed during Soviet tines, offering a four
year program of study. G aduates went on to hold
positions of highest authority within Soviet Islamc
circles.
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(3) Persecution After the October Revol ution
of 1917, Soviet |eadership placed great restriction
upon Muslimpractice. Al areas of faith were touched.
Governnment authorities prohibited veil wearing, charity
giving, going on hajj and printing of the Qur’an.
Mosques and nedresses cl osed. Ranadan fasting becane
hi ghly suspect. Authorities introduced pig farmng
into traditionally Miuslim areas and abolished the
Arabi c script.

After World War 11, general inprovenents occurred,
t hough sone individual groups (Crinean Tartars, Chechen
[ CHECH-in], Ingush [in-GO0SH], Karachais [kah-RAH chee]
and Bal kars [bol -KAR]) suffered even nore.
Establi shnent of the four Spiritual Directorates, at
the | east, acknow edged the existence of Islamin the
Sovi et Uni on.

8. Current Realities

a. Revival Sone interpret the
renewed interest in Islamnot so much
as a revival of faith, but as an open
expression of practice. Wthin the
Sovi et Union, Islamc practice remained
hi dden. Now it flourishes under
policies allow ng freer expression of
faith (See Sharin Akiner, Islamc
Peopl es of the Soviet Union, p. 12).

On the other hand, ME. Ahrari of the Institute
for National Strategic Studies, clains “An Islam c
revival is underway throughout the territory of the
former Soviet Union, fromthe Caucasus to the Pamrs
(pah-M Rz, high altitude region primarily in
Taji kistan). Indeed, one can identify a trend anong
republican | eaders to co-opt Islamas a neans of
securing legitimacy, in the sanme manner others pursue
national identity. As the strength of the Comruni st
Party began to dissipate, many | eaders began to
associ ate thenselves publicly with Islanf (The New
Great Gane in MiuslimCentral Asia, 1996, p. 35).
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b. Multidimensional nature ME. Ahrari
describes the many-sided face of Islamwthin the Newy
| ndependent States. After describing the political
culture of Central Asia as one influenced by tribalism
repression, centralized control and a denocratic
centralism Ahrari wites:

“The Islam c question is a
mul ti di nensi onal one. Attenpts to
portray the Islamc parties as
‘fundanmentalist’ or ‘extremsts’
are...erroneous... Besides the split
bet ween Sunni and Shia Mislins, the
Musl i m conmunity does not act as a
monol ithic or unified bloc; why should
Central Asia prove to be the exception?

Many regi onal problens in Central Asia aggravate
trends toward a splintering rather than a fusing of
Islam c forces. The rural-urban divide and the
exi stence of regional loyalties are inportant
factors...Many of the main parties or factions are
centered in urban areas and al nost exclusively conprise
intellectuals.

Wien 50 to 60 percent of the population is rural,
| argel y uneducated, and living in squalid conditions,
it cannot be taken as a given that the urban Mislins
speak for rural believers.

The divide between the two al so represents the
deepest split anong Central Asian Muslins: the Muslim
intellectual elites with their jadidist (reformst)
heritage and the rural masses, who view Islamas a
popul i st nmovenent” (The New Great Gane in Mislim
Central Asia, p. 36).

c. Political impact cConcerning the influence of
| sl am upon the politics of the Central Asian states,
many former Communi sts, who still maintain power,
understand little of Islam Oten, the threat of
“I'slam ¢ fundanental i sni brands all who woul d foster
di al ogue of Islamw th governnent powers.
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The assessnent of ME. Ahrari is, “Al nost al
Islam c parties in Central Asia are currently not part
of any extrem st novenents...Mslim Central Asian
countries nust allow free participation of Islamc
parties in the political process, because, if allowed
to participate in the process of governnent, they would
have little chance of indulging in extremsm Only by
letting them becone players in the political arena
woul d these | eaders expose themto the realities and
conpl exities of governance, in which sinple-m nded
extrem sm plays no role” (The New Great Gane in Mislim
Central Asia, p. 75).

Paul Baev of the U S. Arny War Col l ege’s Strategic
Studies Institute agrees. “...the apparent growth of
Islam c culture in many newl y i ndependent states and in
Russia itself (Daghestan, Tatarstan) has nothing to do
wi th fundamentalismor extremismand is rather rel ated
to new identity-building” (Chall enges and Options in
t he Caucasus and Central Asia, p. 13).

9. The Chechen Example The exanple of Islamin
Chechnya (chech-NYAH), under the Soviet and post- Sovi et
state, illustrates Muslimpractice wwthin a specific
ethnic group. Principles and experiences in the
Chechen Republic may be applied to other areas of

| slamic practice within the Newly | ndependent States.

a. History

(1) Arab roots In the seventh and eighth
centuries, Arab pioneers penetrated into the Caucasus
region. Calling the area Jebel al-Alsan, the Muntain
of Languages, by the end of the eighth century the area
becane part of the Islamc world--in nanme if not
practice. Over tine, Russian pressure on the North
Caucasus accel erated |Islam zation, as Mislim practice
served as a tool for nationalismanong the Chechens
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(CHECH i n/ chi -CHEN), | ngush (in-GOOSH in-GUHSH), and
G rcassi an (sahr- KAH shahn) peopl es.

(2) Sheikh Mansur (man- SOOR, 1732-1794)

The Chechen, Shei kh Mansur (Victor) early on showed an
interest in religion. Undergoing training in Chechnya
and Dagestan, he becane a nullah closely allied with a
Sufi brotherhood. Mansur felt that his destiny was to
unite his peopl e agai nst the advanci ng Russi ans.
Thousands followed him He proclained a holy war. In
1785 in the Battle of the Sunja Ri ver, Mansur’'s forces
destroyed an invadi ng Russi an bri gade.

In 1791, while seeking to enlist Turkish support
for his cause, Russian forces captured Mansur after the
61 day siege of Anapa (ah-NAH pah). Taken to St.

Pet er sburg, Shei kh Mansur died three years later while
i npri soned.

Mansur remai ns a hero anongst the Chechens. Many
see himas a nessianic figure, possessed of a m ssion
whi ch inspires present-day nationalism

(3) Imam Shamil and Grozny
(SHAH neel , GRAHZ- nee) The great est
of the Caucasi an resistance | eaders,
| mram Sham |, was active fromthe
1830s until his defeat by the
Russians in 1859. Oiiginally from
Dagestan, he led a coherent and
organi zed Jihad to again unite the
Nort h Caucasi an peopl es agai nst the
Russi ans.

The Russi ans established a fortress in Gozny in
1818. G ozny neans the “Frightful” or “Terrible.” In
choosi ng the name G ozny, Russians warned the Chechens
t hat not hing woul d be spared to subdue the Chechen
peopl es.

In the ensuing conflict, Sham|’s army consisted
of thousand of Chechens, in addition to other North
Caucasi an peoples. Russian armes inflicted great
damage upon Chechnya. Sham |, forced back into the
mount ai ns of Dagestan, surrendered in 1859.
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(4) Sufi connection Wth its
secretive nature, relaxed enphasis upon
doctrine, and adaptability to | ocal
custons, Sufi practice, first introduced
by Shei kh Mansur, becane the functional
school in the North Caucasus. It renmains
so to this day.

Shei kh Mansur and Sham |, being religious |eaders,
used Sufi practice to unite their peoples. Yet
religion was not their sole notivation. Both enpl oyed
religion as a political tool to rally North Caucasi an
nmount ai neers agai nst the Russi ans.

(5) Deportation Initially during Wrld War 11
of the Soviet era, Chechens and |Ingush received praise,
honors and awards for their heroic stances against the
Cerman forces. Then, the Soviets shifted their
attitude. Forner heroes received condemati on as
traitors.

On Red Arny Day, 23 Feb 1944, Sovi et |eaders
denounced gat hered Chechen and | ngush warriors as
traitors for collaborating with eneny invaders. Wthin
a few days, the Soviets deported the entire Chechen and
| ngush popul ati on, roughly 425,000 people, nost to
Kazakhst an (kah-zahk-STAHN). Destruction of Islamc
nosques, ceneteries, and libraries in Chechnya
occurr ed.

(6) Return After the death of Stalin and
consol idation of Khruschev’'s (kruhsh-CHOHF) power,
wherein he sought to undo sone of the treacheries of
Stalin’ s rule, Chechens began to return to their old
homel and. In a secretive 1955 speech, Khruschev
condemmed sone deportations, but not those of the
Chechens and I ngush. Deliberations concerning these
groups continued. Finally, in 1956, Soviet officials
established a four-year period for repatriation of
Chechen and | ngush peoples. Chechens reclained
ancestral honesites, causing friction with the Slavic
settlers in the region.
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(7) Soviet suppression Years of soci al
engi neering, designed to nake the Chechens into good
Soviet citizens, occurred in the sixties and seventi es.

Little education or social, econom c devel opnent
occurred in the region. Wen introduced, many Chechens
t ook advant age of education to gain professional and
econom ¢ advancenent. Sone entered the Soviet Arned
Forces. Yet, affinity for the Chechen people and
religion remained in the hearts of many. Jokhar
Dudaev, the | eader who | ed Chechnya in independence
nmoves, used this religious tie as a notivational tool.

b. Themes of the current revolt

(1) Balance

We cannot ignore the role of Islam
and Sufi practice in particular, in the
current unrest. Neither should we
exaggerate it. At the “gut” level, many
Chechens see thensel ves as a people
chosen by God, with a nobility, dignity
and beauty which sets themapart from

“athei stic Russian hordes.” Islamis a
maj or factor which nmakes this identity
uni que.

(2) Religious nationalism As pointed out by
Anat ol Lieven, often when nationalist causes appear
t hreatened by assimlation or destruction by outside
i nfluences, religion takes on a new role. Those who
usually are “secularist, anti-clerics” wll “cling with
catatonic strength to ‘national religion” as the |ast
anchor of national cultural separateness” (p. 356).
Rel i gi on becones a neans, not as a notive force itself,
but as “spiritual clothing for a national struggle.”
I rel and, Ukrai ne and Chechnya are exanpl es.

(3) “No atheists in foxholes” As a war
increases in length, those experiencing the extrene
devastation may turn increasingly to religious sources
for inspiration and confort. “W all pray under fire”
is the conmmon notion. Belief in the divine inspiration
of the Chechen cause, and the inposition of Sharia
(sha-REE-ah, Islamc law as an extra neans of
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di sci pline accentuated the inportance of Islamc
practice within the Chechen conflict.

(4) Contempt for Russia
Characterizing Russians as
“atheists” signified the contenpt
hel d by many Chechens for Russi ans.
They perceived the Chechens as
| acki ng personal /national dignity,
and codes of behavi or such as those
possessed by the Chechens.

(5) Islamist fundamentalist brand Anat ol
Li even sees Russia as exaggerating religion’s role in
the conflict by labeling it a fundanentalist religious
resurgence. 1In Lieven's assessnent, Russia pronoted
this “fundanmentalist” |abel for the foll ow ng.

Appeal to Western audi ences to encourage
support for a Western crusade agai nst a
common | sl am c eneny

Chechens are too “primtive” to be a
nodern nationality, therefore religion
must be the cause for her nationalistic,
I ndependence year ni ngs

Being sinple, primtive peoples, Chechens
have been msled by religion
(fundanmentalism into acting contrary to
their own best interests

(6) Sufism Long held in suspicion by both
secular and Islamc practitioners, a brand of Sufism
meshed with historic indigenous practice of the Chechen
peopl es. Collective prayer and dance, in the Chechen
Sufi tradition, becane a nationalist rite.

A “zikr” or occasion of renenbrance involves
prayer and recitation of the 99 nanmes of God. The
zikr's circular dance, synbolizing marching around the
Kaaba (KAH bah) in Mecca and the divine presence in the
uni verse, culmnates in ecstatic states. This rite,
| ong banned under the Soviets as a threat to their
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i deol ogy and rul e, now becones a synbol of mass
resi st ance.

(7) Adat Abdal | ah Vatsuev, an editor of one
of Chechnya’ s | eadi ng newspapers, gives his assessnent
of the inpact of Islam Traditional Chechen practice,
shown in follow ng adat or custons indigenous with the
Chechen peopl es, takes precedence over Shari a.

“In real life we Chechens are guided nore by the
rul es of adat than by Sharia. Chechens accepted Islam
no nore than 3-400 years ago. It is not yet in our

bl ood” (Paul Henze, Islamin the North Caucasus: The
Exanpl e of the Caucasus, p. 40).

“Take a nystery drive.”
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Vocabulary List: Islamic Texts--Societal
Implications

Commentary Comments or explanations of scripture. Usually
scholars of the texts provide detail ed anal ysis and
application in their explanations.

Dar al-Islam (DAHR ul -is-lanm) Abode of Islam Social justice,
solidarity of purpose, political stability are enjoyed by
those living under the unbrella of Islamc |aw

Divine Decree Al is decided by God and in sone sense cones from
H m

Greater Jihad (ji-HAD) The Geater Jihad (al-jihad al -akbar)
refers to the personal struggle of the heart, where the
believer strives to overcone personal tenptations and the
carnal self. This inner struggle is Jihad s highest form
During this Jihad, Muslins strive to internalize the Islamc
message t hrough prayer, fasting, and al nsgi ving.

Hadith (hah- DEETH) The report of the Prophet’s utterances in
his role as guide. They serve to assist the faithful.

Lesser Jihad The Lesser Jihad (al-jihad al -asghar) is the
outward struggle of Mislins agai nst those attacking the
faith and requires using the tongue, hands, or sword. Only
in the |ast instance, however, do Muslins engage in nortal
conbat by taking up arns against Islanis enem es.

Martyrs Those who die for their faith

Nominal In name only. Having the |abel of a religion but being
very lax in practice of that religion

Paradise Heaven

Religious terrorism Vi ol ence done in the nane of strongly held
belief or violence which uses religion as a pretext for its
justification
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Reminders Qur’an quotes in architecture and on househol d
objects, calls to prayer, beautiful nosques and m narets,
are designed to instill right practice within Mislins.

Sharia (sha-REE-ah) Divine lawin its totality...mps the road
men and wonen are to followin this life

Sura (SO0 ruh) Chapter of the Qur’an

Umma ( OOVt nuh) Peopl ehood--the maj esty and nystique of being a
part of the Mislimcommunity

Usury (YOO zhuh-ree) Lending noney at excessively high
i nt erest

Verses of the Sword Two verses of the Qur’an which describe the
obligatory nature of fighting (under certain conditions)
within |Islam
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Review Quiz: Islamic Texts--Societal Implications

Part 1--Multiple Choice piace the
letter of the nobst correct response in the
bl ank provi ded.

%é\\

1. O the five foundational pillars of Islam

concern practice--acts, deed, endeavors--adherents nust fulfill.

a. two

b. one

c. four
2. Sources of Islamc ethical practice include the Qur’an,
Hadit h and

a. Shari a.

b. Cali phate.

c. Bedu Code.
3. Concerning notivation, __ is critical in Islamc

et hical practice.

a. outward activity al one
b. internal, heartfelt intention

4. VWhat is NOT a purpose of “remnders” in Islamc

practice?

a. Call faithful back to original, foundational belief

b. Conbat hostile, negligent, inattentive attitudes of
humanki nd

Direct newly converted populations into the correct way

Ant agoni ze the faithful with constant repetition

o0
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5. The bi ndi ng age at which Islamc adherents becone

responsi ble for ethical practice is

a. 21.
b. adul t hood.
c. infancy.
d. puberty.
6. Sone see the sense of brotherhood, conpassion, |ove, and

courtesy exhibited by Islamc teaching as grounds for

a. extrem st fundanentalist action.
b. terrorism
c. pacifism

7. Divine Law is held in extrenely
hi gh regard by Muslins.

a. Menorization of
b. Reformnul ati on of
c. nedience to

8. What words begin every Sura of the Qur’an?
a. Praise be to Allah
b. I'n the nane of God the conpassionate, the nerciful
c. There is no god but God and Muhammad is H s nessenger

9. The nost inportant concrete reality in the life of a

Musl im after God, the prophet, and spiritual/religious figures is

a. the state.
b. the famly.
c. Lesser Jihad.

10. The fam|ly--cousins, aunts, uncles--is the

focus of Muslimculture.

a. imedi ate
b. extended
c. father’'s
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Part 2--True/False piace a
Tor anF in the blank provided.

1. Islam c ethics has little to say concerni ng econom cs.
2. | sl am val ues practice over belief.
3. Just as in other religions, there are nom nal --in nane

onl y--Mislins.

4. For some, |slamcan be a source of pacifist belief and
action.

5. Musl i m banks charge hi gh percentages of interest on
nmoney | ent.

6. The hadith pronotes ideas simlar to “Do unto others as

you woul d have others do unto you.”

7. The Muslim enphasis on creation supports an et hi cal
concern with environnental affairs.

8. Assurance of paradise inspires a Muslimto engage in
good works.

9. The Qur’ an assures martyrs who die in battle (Lesser
Ji had) that instant paradise is their reward.

10. According to Ft. Leavenworth's George Gawych, using
the sword is but one aspect of Lesser Jihad.
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Part 3--Fill in the Blanks Fiil in the blank
with the nost correct word |i sted. Not all words
will be used.

Islamin the New I ndependent States is broadly

(1) regardi ng personal practices of the faith.

The only way a Muslimcan cut himor herself off fromthe
faith is to explicitly, consciously, and voluntarily

(2) | sl am

Most of the Russian Federation Muslins are (3)

follow ng the Hanafite school of the Sharia. Wthin the USSR

four (4) gui ded adm ni stration of Islamc
activity. (5) interpreted religious |aw
(6) are |l egal religious recommendati ons.

For Chechens, Sheikh (7) is a heroic figure,
seen by sone as possessing a nessianic mssion. | mam
(8) | ed Caucasi an resi stance agai nst the Russi ans
in the 1850s.

Many Chechens foll ow (9) | sl am ¢ practice.
Their indi genous custons, or (10) , also take on

great inportance in everyday life.

reject Suf i HOO- AH! adat Sunni
U ema Ji had Spiritual Drectorates Fet was
Mansur Ar aby t ol er ant Sham |
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“People cone into this world with varying degrees of talent, but

few achi eve much without a great deal of diligent effort. It is

an old truismthat you cannot get sonething for nothing. This is
especially true in trying to develop a versatile intellect. It

doesn’t “just happen.” The first step in becomng a | eader in
any walk of life is easy to say but not easy to do--becone an

expert. In professional |ife, know edge is power...”
(CGeneral Gordon R Sullivan)
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